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ON THE QUESTION OF THE RELATIONSHIP BETWEEN
THE INSTITUTIONS OF “BLOOD FEUD” AND “TALION”

The article is devoted to the problem of the relationship between the institutions of “blood feud”
and “talion”. The institution of blood feaud is a universal interdisciplinary institution of the law of the
traditional society. Blood rushing, as a custom met at different times in different nations. The article re-
veals the principles of blood feud. According to the authors of the article, the principle of talion was the
basis of blood revenge. Justifying this point of view, the authors note that the blood revenge could cause
reciprocal blood revenge and initiate an endless relay race of murders, which could lead to the death of
both hostile groups. Necessity was the emergence of some rules governing conflicts between teams. The
result was the famous principle, which is known as the talion. In the end, the talion comes to replace the
blood feud. It should be noted that the principle of talion is characteristic of almost all legal systems at
the initial stage of their development. This principle was known to be the laws of Hammurabi, the laws
of 12 tables, Jewish law, medieval German laws, etc.However, fundamental changes in the economic,
social life of society, expressed in the division of labor, the development of trade, etc. led to the fact that
the talion from an effective regulator of social life turned into its opposite, “into something that disorga-
nizes, destroys society”. To overcome the talion, society introduces certain measures, the main purpose
of which is to limit the scope of the norms of equal retribution, which ultimately led to the formation of
two types of norms: state-legal and moral. Research and analysis of the institutions of blood feud and
talion in the traditional nomadic society of the Kazakhs showed that despite the weakness of state power,
she was interested in a peaceful resolution of the conflict.
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«KaH Keri» )koHe «TaAMOH» MHCTUTYTTAPbIHbIH, 63apa 6aiAaHbICDI

Makanaaa «KaH Keri» >KOHe «TaAMOH» MHCTUTYTTapbl apacblHAAFbl ©3apa KaTblHAC MOCEAECI
TaAKblA@HaAbl. KaH Keri MHCTUTYTbl — ASCTYPAI KOFaMHbIH KYKbIFbIHbIH oM0Oeban naHapaAbik,
MHCTUTYTbIl. KaH Keri apTypAi enaepAe BAeT-FYpbINTap kespeceai. Makanasa KaH Keri KaruaaAapbl
awblAaAbl. MakaAaa aBTOpAApbIHbIH MiKipiHLIE, TaAMOH KAFuAQTbl KAH apKblAbl KEK aAyAblH Herisi
60Aabl. OCbl K@3Kapacka HerisAeAe OTbIpbIN, aBTOPAAP KaH apKblAbl KEK aAy KanTa KaHMeH Kek
KanTapyFa KeHe Y>KbIMAAFbI KiCiAep ®AIMiHE 8Ken COFYybl MYMKIH OATIPYAIH LLEKCi3 acTadeTachl icneTTi
EKEHAITIH anTaAbl. Y)KbIM apacbiHAAFbl KAKTbIFbICTAPAbI PETTENTIH KeNbip epexxeAepAiH nanaa 6oAybl
KaxkeT 6oAAbl. HoTMXKECIHAE TaAMOH A€n aTaAaTbiH TaHbIMAA KaFuAa rnamAa GOAAbL. AKbIP COHbIHAQ,
KaH KeriHiH OpHblHA TAAMOH KeAAi. AiTa KeTy Kepek, TaAMOH KarmAacbl GapAblK, AEPAIK KYKbIKTbIK,
>KyeAepAiH GacTankbl Ke3eHIHAETT AamybiHa ToH. ByA npuHUmMn Xammypanmaid 3aHAapbl, 12 KeCcTeHiH
3aHAQApbI, €Bpei KyYKblfbl, OPTaraCbIPAbIK, HEMIC 3aHAAPbl >KaHEe T.0 KYKbIKTbIK >KYMEAEPAE TaHbIC
6OAAbI. AereHMeH, KOFamMHbIH 3KOHOMMKAAbIK, SAEYMETTIK eMipiHAeri ipreai esrepictep, eHbOek
GOAIHICI, cayAa-CaTTbIKTbl AAMbITYy >KeHe 6ackaAapbl KOpiHIiC TanTbl, OYA 9AeyMETTIK eMipAiH TUIMAI
peTTeyLiCiHeH TYCKEH TAAOHHbIH KepiciHiie GOAAbI, «<KOFaMAbl Oy3aAbl». TabbICTbl >KEHY YLIiH KOFam
GeAriAi 6ip waparap KabbiAAaAbl, OHbIH 6ACTbl MaKCaTbl TEH ASPEXEAE >Ka3aAayAblH HOPMaAapbIH
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ekTey 6OAbIN TabbIAaAbl, HOTMXXECIHAE Calbiln KEATEHAE eKi TYPAI HOPMaAap: MEMAEKETTIK-KYKbIKTbIK,
>KoHe apamrepulinik. KasakTapAblH ASCTYPAI KeLIMeAi KOFaMbIHAQ KaH alHaAbIMbl MHCTUTYTTapbIHbIH,
3epTTeyi MeH TaaAaybl MEMAEKETTIK OMAIKTIH 9ACi3 GOAFaHbIHA KapamacTaH, OA >KaH>KaAAbl 6enoiT
>KOAMEH LUeLLyre MYAAEAI eKEHAITH KepceTTi.

TyiiH ce3aep:. TAAMOH, KaH Keri, KaKTbIFbICTap, IOPUCAMKLIMS, €BPEN 3aHbl, OPTaFaCbIPAbIK, HEMIC
3aHbl, KEK aAy.
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K BOMpocCy 0 B3aMMOOTHOLUEHUSAX UHCTUTYTOB «KPOBHasl M€CTb» U «TAAUOH»

Cratbs NOCBsLLIEHA NPOOGAEME COOTHOLLEHUSI MHCTUTYTOB «KPOBHAsi MECTb» U «TaAMOH». MIHCTUTYT
KPOBHOM MeCTU $IBASETCS YHMBEPCAAbHbIM MEXOTPACAEBbIM WMHCTUTYTOM MpaBa TPAAMLMOHHOIO
obuiectBa. KpoBomiueHue Kak oOblvYaii BCTPEYAACS B pasHOe Bpems y pasHbiX HapoAoB. B crartbe
packpbIBAlOTCS MPUHLUMIMbI KPOBHOM MeCTU. 10 MHEeHMIO aBTOPOB CTaTbW, B OCHOBE KPOBHOW MeCTU
A€XaA MpUHUMM TaaroHa. OBGOCHOBbIBAS AAHHYIO TOUKY 3PEHMsl, aBTOpbl OTMEYaloT, YTO KPOBHas
MEeCTb MOTAQ BbI3BaTb OTBETHYIO KPOBHYIO MECTb M MOAOXKMTb HauaAo HeCKoHeuHoM acTadete yOUcTs,
KOTOpasi MOrAa MpMBECTU K TMBEeAr 06OMX BPaKAYIOLMX KOAAEKTMBOB. Heo6XOAMMOCTbIO CTaao
BO3HMKHOBEHME KaKMX-TO MPaBUA, PEFYAMPYIOLLMX KOH(AMKTBI MEXAY KOAAEKTMBamW. B pesyabrate
BO3HMK 3HAMEHMUTbIN MPUHLIMM, KOTOPbIN M3BECTEH MOA Ha3BaHMeM TaAMoHa. B KoHeyHoMm wTore Ha
CMeHY KPOBHOWM MeCTU MPUXOAMT TaAMOH. HEOO6XOAMMO OTMETUTb, UTO MPUHLIMI TAaAMOHA XapaKTepeH
NPakTUYeCKn AAS BCeX MPABOBbIX CMCTEM B HaUaAbHOM CTaAMM WX PasBUTUS. A@HHbIA MPUHLMI
OblA M3BECTEH 3akOHaM Xammypanu, 3akoHam 12 TabAuL, €BPercKOMy MpaBy, CPEAHEBEKOBbIM
repMaHCKMM 3akoHam U T.A. OAHaKO (hyHAAMEHTaAbHble M3MEHEHNS B 9KOHOMWYECKOM, COLMAAbHOM
>KM3HW OOLLECTBa, BbIpaXKaloLMecs B Pa3sAEAEHWMU TPyAQ, Pa3BUTMM TOProBAM WM T.A., MPUBEAU K
TOMY, UYTO TaAMOH M3 3(PMEKTUBHOrO peryaatopa OOLECTBEHHOM >XM3HW MPEBPATUACS B CBOIO
MPOTMBOMOAOXKHOCTb, «B HEUTO, UTO AE30praHu3yer, paspyuaer obuwectBo». YUTobbl NPeoAOAeTb
TAaAMOH, 0OLLLECTBO BBOAUT OMNPEAEAEHHbIE Mepbl, OCHOBHOWM LIEAbIO KOTOPbIX SBASETCSl OrpaHuYeHme
cchepbl MPUMEHEHNS HOPM PABHOIO BO3ME3AMS, YTO B KOHEYHOM UTOre MPUBEAO K (DOPMMPOBAHMIO
ABYX TUMOB HOPM: rOCYAQPCTBEHHO-TPABOBbLIX M MOpPaAbHbIX. MccAepOBaHME M @aHAAM3 MHCTUTYTOB
KPOBHOWM MECTW U TaAMOHa B TPAAMLMOHHOM KOUYEBOM OOLLECTBE Ka3axoB MOKa3aAM, UTo, HECMOTPS Ha

CAabOCTb rOCYAAPCTBEHHOM BAACTM, OHA 3aMHTEPECOBAHA B MMPHOM pa3pelleHun KOH(AMKTA.

KAroueBble cAoBa: TaAMOH,
CpeAHeEBEKOBOE HeMeLKOoe NMpaBo, MeCTb.

Introduction

The universal, interdisciplinary institution of the
law of traditional society is the institution of blood
feud. Blood feud, as a custom could be observed
at different times in different nations. As noted in
the encyclopedic dictionary F.A. Brockhaus and
I.A. Ephron, one of the reasons for the war in year
311 in the Roman Empire of Constantine the Great
(b. February 27 274 g) with Maxentius it served as
a revenge to a killer of his father (Brokgauz, 1996).
Thus, in some tribes of Australia, committing mur-
der leads to a blood feud that takes on excessive
forms, open violent clashes. In the group of tribes
from the Arnhemland peninsula who had early con-
tacts with a more developed Muslim civilization,
there is controlled revenge, subject to precisely es-
tablished rules (Berndt, 1981: 264).

The basis of blood feud, in our opinion, was the
principle of talion. This is what N.U. Userov writes
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KpPpOBHaa MecCTb,

KOH(AMKT, IOPUCAMKLIMS, €EBPEenckoe mMpaso,

about this: “In the past, blood feud was not limited
at all. Then the principle of talion was established
— proportionality of retribution to insult or damage,
and even later, revenge was replaced by ransom
(kun). In favor of the victim or his close relatives,
they began to take ransom (kun) in kind or cattle
as ransom (kun). (Userov, 2005: 446) Further, the
scientist notes that the kun was distributed equally
among all the relatives. This contributed to the de-
liverance of the kinsmen from the murder, as well
as allowing them to defend themselves together. Ul-
timately, this contributed to the reduction of blood
shedding. So, modern researchers on this occasion
note the following: “One of the rules” Zhety jargy”
— proportionality, adequacy of punishment to the
committed crime, i.e. the principle of talion (eye for
an eye, blood for blood, life for life) ”. (Uzbekov,
1998) The authors of the classic commentary on the
Mesopotamian legislative monuments G. Driver
and J. Miles in the volume “The Babylonian Laws”
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wrote that the entire punishment system or the Sem-
ites was based on the talion, which itself is noth-
ing more than a legitimized restriction of blood re-
venge (Driver, 1952: 60)

Main part

Blood revenge could cause reciprocal blood re-
venge and initiate an endless relay of murders, which
could lead to the death of both warring groups. Ne-
cessity was the emergence of some rules governing
conflicts between teams. The result was the famous
principle, which is known as the talioon. It consisted
in the fact that the return damage should be equal to
the initial damage: “an eye for an eye, a tooth for a
tooth”, “death for death”. In the event that the in-
jured party inflicted equivalent damage to the party
initiating the conflict, it was considered exhausted
and the hostility was put to an end. Now the injured
party had no right to retaliation. If she tried to do
this, then a new conflict unfolded, again there was
hostility.

Researcher Chepus A.V. notes that “the first rule
of blood revenge is the rule of equivalence of the
offense caused, i.e. “Equal to equal.” And only after
the lapse of many centuries will there be a change of
blood feud by the principle of “talion”, on the basis
of which the first attempts will be made to form an
institution of responsibility”. (Chepus, 2015: 9)

The basis of blood feuds — are the following
principles:

— the establishment of victim victims by the
members of the family of the offenders “in accor-
dance with the status and virtues of the deceased,
and the question of how the person doomed to re-
venge had to do with the actual murder, in the ar-
chaic epoch simply did not interest them” (Maltsev,
2012:137);

— originally blood feuds could spread to any
member of the clan, therefore the composition of
the avengers and the victims were extremely wide,
then later women, children, physically handicapped,
including the old people, according to the unspoken
rule, could not be victims for realizing their blood
feud;

— because “responsibility” was collective, not
individual revenge, not for the murderer, but for the
clan from which he came, because the man of the
ancient society simply could not live outside the col-
lective — clan, tribe, community;

— blood revenge was realized only in cases in-
volving the killing of one member of the gens by
another, nor any other crimes in the current sense of
the word, but did not fall under the blood revenge;

— about any blood feud could not be talked about
within one genus, if one member of the genus killed
another, then no actions to kill him were applied to
him, but simply expelled from the genus, which in-
dicated that such a man was sentenced to death;

— many members of a clan involved in the con-
flict and the inability to observe the rules of equiva-
lence led to a delay in the process of blood revenge,
i.e. after the act of revenge, the opposite clan found
that the loss of the clan was more than relied upon,
and accordingly the right to avenge offenders passes
to them, because many clans were exterminated al-
together;

— it was impossible to exclude the fact of com-
pletion of the second blooded revenge conciliation
procedures with the participation of other rows.

So, among the peoples of the Caucasus between
being in a state of blood feud, reconciliation and ran-
som for blood was possible in the following cases:

— when the killing is done not because of enmity
and intentionally, but by chance;

— If the killer instead of one person mistakenly
killed another;

— If the killer intentionally accomplished en-
croachment personal injury;

— if blood was shed among namesakes;

— when the blood revenge occurs not from the
avenger, but by the person who was bribed by the
avenger, and the bribed person will kill the victim
(Diasabidze, 1974).

As for the talion, in Latin , it means retribu-
tion. Researcher Rudenko A.M. states that “ ta-
lion ” means “a form of social regulation correspond-
ing to a rather early stage of development of human
communities ”. One cannot but agree with the au-
thor, who asserts that ““ talion is the limiter of blood
revenge on the principle: retribution must strictly
correspond to the damage ... Talion as a punish-
ment demanded several lives for one killed person,
and life for life. This moral law was the undisputed
duty of the men of the tribe. His performance was
an honor to them. Taleon really was a priority rule
in the early stages of development, because it was
a mechanism for restricting individual arbitrariness,
curbing revenge from the barbarity and aggressive-
ness of a person. ”. (Rudenko, 2017)

As noted by R.G. Apresian, “the right of the
talion is generally known to us from the Penta-
teuch. In its most expanded form, it is contained in
the Book of Exodus (21: 12-37), and its key formula
is this: “... and if there is any harm, give soul to the
soul, eye to eye, tooth to tooth, hand to hand, foot
by foot, burn for burning, wound for wound, bruise
for bruise ”(Ex.21: 24-26). In the later moral phi-
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losophy, analysis of the talion is carried out taking
into account the refined-generalized its formulation,
in which the principle of reversible equality is ex-
pressed quite clearly ” (Apresyan, 2002: 245)

In the book of Genesis, this is expressed in a
more generalized way: “Whoever sheds human
blood, said the Lord, blood will be shed by the hand
of man.”

The principle of talion is mentioned in such a
code, which is called “Esim Khannah Eski Zho-
ly”. In particular, in the fourth part, the following
is written: “Qanga gan, janga jan». «lagn1 Oltirse
oltiry, qolyn syndyrsa syndyry, kdzin shygarsa kozin
shygary. Adam shekten tys aiyandyqpen oltirilse,eki
jaq kelispese bul gagida juzege asyrylady». (Esim
hannyn eski Zhol, 2005: 147)

It should be noted that the principle of talion
is characteristic of almost all legal systems at the
initial stage of their development. Famous English
scientist A.R.Radcliffe — Brown writes about this
as follows: “The injured group is believed to have
grounds for revenge, and the group members are
often obliged to avenge the victim. The action of
retribution is governed by custom: lex talionis (the
law of talion — equal retribution) requires that the
damage inflicted be equal to the inflicted damage”.
(Edcliffe, 2001: 248)

This principle was also known by the laws of
Hammurabi, the laws of 12 tables , Jewish law,
medieval German laws , etc. Characteristically, the
use of the talion Hammurabi significantly expanded
compared with previous times, and the practice of
monetary refunds, on the contrary, sharply reduced,
guided by their ideas of justice, partly inherited from
the nomadic ancestors, and partly dictated by the de-
sire not to give the rich advantages over the poor.

The laws of Hammurabi give the most vivid
idea of the types of talion. A typical (simple) talion
was defined by the formula “ equal for equal”: for
a tooth knocked out, one should knock out a tooth
from the culprit, etc. (article 196,197,200) (Sadiko-
va, 2002:26)

The symbolic talion ordered to cut off the part
of the body with which the criminal acted against
people: for an unsuccessfully performed opera-
tion, the doctor cut off the fingers, etc. (article
192,195,218,226). The least common in the laws of
Hammurabi is the mirror form of the talion, which
VG Grafsky rightly calls objective imputation (lia-
bility without fault ) (Grafsky, 2000: 69) At the mir-
ror talion, children were responsible for the crime
committed by the father, if the victim’s children
were killed as a result of it (art. 210,230) (Sadikova,
2002: 27-28) The existence of a talion punishment
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system may be due to the desire to limit the advan-
tage of the rich over the poor.

The principle of the talion was especially viv-
idly manifested among the Caucasian peoples. The
reason for the blood feud was killing, wounding,
kidnapping a girl, seizing the land, insulting a guest,
honor, a home hearth that was venerated by the
highlanders, etc.

Thus, revenge in the Adyg society was a social
institution whose main goal was to resolve the con-
flict. Especially, in our opinion, it should be noted
that the choice of the form of conflict settlement
depended on many factors, but two things played a
crucial role — personal and social. However, unlike
other peoples of the Caucasus, among the Circas-
sians in the second half of the XIX century, revenge
ceases to be a duty. It is beginning to be considered
as a right that can be used or not used.

In Dagestan , according to A.V. Komarov, (Za-
dvornov, Daubekov, 2000: 25) adats in the late XIX
— early XX centuries. allowed to kill their blood en-
emy, the attacker robber, caught at the crime scene,
the thief, the thief of a woman. The right and the ob-
ligation to pursue the killer or to come to terms with
him, as a rule, belonged to the closest relative of the
victim. Reconciliation could take place no sooner
than a year after the crime, and all this time the
killer had to be in exile and hide from vengeance.
Blood revenge was a duty and a matter of honor for
all members of the genus of the victim, there were
cases when it stopped — in the case of no reconcilia-
tion — only after the complete destruction of one of
the warring families. In the pre-revolutionary litera-
ture, there is a paradoxical example when, in accor-
dance with the adats in one of the Dagestan villag-
es, blood rush between two genera — tokhums lasted
for more than 200 years, and it began in a row over
a chicken.

Traveled through the North Caucasus in 1781-
1783. Quartermaster in the Russian service, Shted-
er wrote about the Ossetians’ blood feud: “Bloody
revenge and unauthorized actions were obligatory
among families; shame and contempt continued un-
til this duty was fulfilled. Vengeance, robbery and
murder were considered a virtue, and as a result,
it was glorious to die. ”. (Zadvornov, Daubekov,
2000: 26)

Basically, among the Caucasian peoples,
revenge existed in two forms: blood and non-
blood . The basis of this distinction was the nature
of the initial conflict. If blood was shed as a result
of the initial conflict, the relationship between the
parties to the conflict and the relatives of the victim
was considered as blood. In the event that the cause

Journal of Actual Problems of Jurisprudence. Nel (89). 2019 17



On the question of the relationship between the institutions of “blood feud” and “talion”

of the initial conflict was the infliction of property
damage, the relationship was considered hostile,
i.e. necro. In this case, the amount of damage was
not taken into account. It should be noted that for
Ossetians, the infliction of property damage could
have caused not only hostile relations, but also blood
feud, during which the victim could take revenge for
the theft of livestock.

Most of the peoples of the North Caucasus had a
certain order of vengeance. Thus, the Chechens de-
cided to take revenge on the council of elders. The
choice of the subject of revenge, i.e. people who
were supposed to commit it and an object of re-
venge, i.e. the person to whom it could be direct-
ed, as a rule, depended on two factors: first, on the
nature of the initial conflict; second, the degree of
damage. In contrast to the Kazakh customary law,
only victims could be subject to revenge for cattle
thefts in Caucasian society. They, as a rule, did not
resort to the help of relatives.

In this way, of production recently consanguin-
ity universal for companies at the stage of the tribal
system and the preservation of its residual effects,
he wrote about a major ethnographer kavkazoved
MO Indirect : “Care of self-preservation forces the
whole race to stand up for protection, even if only
one of the members of the race was offended. Re-
venge becomes a duty, a matter of honor , a sacred
duty “. (Kosven, 1953: 57)

Taleon wore a group character and any mem-
ber of the tribal community, a single family or the
genus as a whole could be the object of reciprocal
revenge (Sarsenbayev, 1974: 27)

The wide and rapid development of property re-
lations led to the emergence of more civilized forms
of the talion, providing for the right to pay off com-
mitted crimes by fixed material means. (Indirect,
1925:25)

According to A. Kaliev, the true meaning of this
principle was to “authorize damage equal to dam-
age and thereby maintain a balance between births”
(Kaliev, 2004:328)

Like any other method of social regulation,
the talion has a number of features that are unique
to him. “Firstly, in the talion there is no clear dis-
tinction between external objective and internal
psychological motivations for action, which are
passive and reciprocal.The point is to restore the
imbalance, that is, the main criterion for determin-
ing punishment is sameness, the so-called status
quo. However, the requirement of punishment,
which was supposed to be an exact copy of the ac-
tion — a type, was often not carried out for purely
physical reasons.

Secondly, in the talion it is impossible to dis-
member group (clan) and individual interest, since
they are merged. Taleon focuses both interests, be-
ing at the same time a fact of both individual and
public consciousness.

Thirdly, the norms of equal retribution do not
correlate with the personality of the offender or his
intentions; they deal only with actions. More precise-
ly, in the talion is not taken into account the specific
human individuality. The main role is played by the
abuser belonging to a specific clan collective. But
since the individual and the race are merged in an
undifferentiated unity, hence the conclusion — that
the person is still judging the person ”. (Alekseeva,
1986: 328)

A.A. Huseynov characterizes the talion as fol-
lows. “First of all, the scale of the action regulated
by the talion lies outside the actor, it is set from the
outside; the reciprocal action must be equal to the
perfect injustice. Secondly, the value basis of the ac-
tion performed on the basis of a talion is the formal
equivalence of retribution; the logic (and psychol-
ogy) of the talion does not imply the division of ac-
tions into good and bad, as well as those responsible
for which lies on the individual, and those for which
the community is responsible. Thirdly, in retalia-
tion, taken by the standards of the talion, only the
passed act is taken into account — intentions and par-
ticular circumstances (possibly not dependent on the
actor) are not taken into account ”. According to the
author, this is “a description of the most archaic ver-
sion of the talion”. However, in practice, we observe
that with the development of society, the talion un-
dergoes certain changes, “and the vector of these
changes is directed towards more and more easing
of the talion’s sanctions”.

Conclusion

Given the above, we can formulate the follow-
ing conclusions: Firstly, talion is a rule governing
proactive actions. Secondly, the principle of talion
is based on the desire for justice. Thus, with the
birth and development of the talion principle, the
concept of justice begins to take shape. When one
side by its actions damages the other side, it means
that justice is violated in the first place. Naturally
the injured party is trying to restore this justice. To
this end, it causes adequate damage. Thirdly, the
talion is nothing more than the first way to restore
the violated right. Fourth, the essence of the prin-
ciple of retaliation is to apply a responsen damage
equal to the initial. The main thing in it is propor-
tionality, that is, in this way the talion limits the
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measure of retribution. It can manifest itself as the
principle “an eye for an eye,” “ear for ear,” “blood
for blood,” “hoof for hoof.” Therefore, in our
opinion, the principle of “ kklakka-kylax, tyyakka-
tyyak” is a manifestation of the principle of talion.
Fifth, “the very fact of its existence threatens the
talion, and its main sanction is in danger ”. (Alek-
seeva, 1986: 352) Sixthly, “the standard of action
assumed by the talion is situational in its applica-

tion, however, as a principle of action, it is super-
subjective and universal”. Seventh, the talion wore
a group character on both sides of the conflict. The
object of reciprocal revenge could be both the clan
and the family as a whole, and any of the opposite
kind In our opinion, the main thing in the talion is
the desire to establish a balance by recompensing
the deserving person, justly, an objective desire to
achieve justice (Useinova, 2007: 68).
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